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In fact, it seems necessary to consider anew the
true notion of liturgical translation in order that the
translations of the Sacred Liturgy into the vernacular
languages may stand secure as the authentic voice
of the Church of God. This Instruction therefore
envisions and seeks to prepare for a new era of
liturgical renewal, which is consonant with the
qualities and the traditions of the particular
Churches, but which safeguards also the faith and
the unity of the whole Church of God. [7]
The words of the Sacred Scriptures, as well as the
other words spoken in liturgical celebrations,
especially in the celebration of the Sacraments, are
not intended primarily to be a sort of mirror of
the interior dispositions of the faithful; rather, they
express truths that transcend the limits of time and
space. Indeed, by means of these words God speaks
continually with the Spouse of his beloved Son, the
Holy Spirit leads the Christian faithful into all truth
and causes the word of Christ to dwell abundantly
within them, and the Church perpetuates and
transmits all that she herself is and all that she
believes, even as she offers the prayers of all the
faithful to God, through Christ and in the power of
the Holy Spirit. [19]
In order that such a rich patrimony may be
preserved and passed on through the centuries,
it is to be kept in mind from the beginning that
the translation of the liturgical texts of the Roman
Liturgy is not so much a work of creative innovation
as it is of rendering the original texts faithfully and
accurately into the vernacular language. While it
is permissible to arrange the wording, the syntax
and the style in such a way as to prepare a flowing
vernacular text suitable to the rhythm of popular
prayer, the original text, insofar as possible, must be
translated integrally and in the most exact manner,
without omissions or additions in terms of their
content, and without paraphrases or glosses [20]
So that the content of the original texts may be
evident and comprehensible even to the faithful
who lack any special intellectual formation, the
translations should be characterized by a kind of
language which is easily understandable, yet which at
the same time preserves these texts’ dignity, beauty,
and doctrinal precision.[25]

The liturgical texts
should be considered
as the voice of the
Church at prayer,
rather than of only particular congregations or
individuals; thus, they should be free of an overly
servile adherence to prevailing modes of expression.
If indeed, in the liturgical texts, words or expressions
are sometimes employed which differ somewhat
from usual and everyday speech, it is often enough
by virtue of this very fact that the texts become truly
memorable and capable of expressing heavenly
realities. Indeed, it will be seen that the observance
of the principles set forth in this Instruction will
contribute to the gradual development, in each
vernacular, of a sacred style that will come to be
recognized as proper to liturgical language.[27]
It is the task of the homily and of catechesis to set
forth the meaning of the liturgical texts [29]
That notable feature of the Roman Rite, namely its
straightforward, concise and compact manner of
expression, is to be maintained insofar as possible
in the translation. Furthermore, the same manner
of rendering a given expression is to be maintained
throughout the translation, insofar as feasible. These
principles are to be observed:
a) The connection between various expressions,
manifested by subordinate and relative clauses, the
ordering of words, and various forms of parallelism,
is to be maintained as completely as possible in a
manner appropriate to the vernacular language. [57]
For this reason, the texts should be translated in a
manner that is suitable for being set to music. Still, in
preparing the musical accompaniment, full account
must be taken of the authority of the text itself.[60]
A certain stability ought to be maintained whenever
possible in successive editions prepared in modern
languages. The parts that are to be committed to
memory by the people, especially if they are sung,
are to be changed only for a just and considerable
reason. Nevertheless, if more significant changes
are necessary for the purpose of bringing the text
into conformity with the norms contained in this
Instruction, it will be preferable to make such
changes at one time [74]
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